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The first of these is the authentic (sahih), and it contains a 
connected chain without being irregular or defective. 


Hadith according to the earlier scholars (al-mutagaddimun) are of two categories: 
accepted (maqbul) and rejected (mardud). The first category, accepted, is every 
hadith that shows no error. And it is [also] of two categories. The first is accepted to 
be used as evidence and relied upon; with this condition, it is the ‘authentic’ that the 
author (rahimahullah) mentioned. The second is accepted to infer and consider. It 
is what is below that (i.e., a lower rank than the preceding type) from the narrations 
with weaker precision and weak narrators who do not have abysmal mistakes, the 
authentic mursal narrations, et. al., with the condition an error is not evident. This 
category is what at-Tirmidhi meant by ‘hasan’and Abu Dawud by ‘Salih’; an-Nasai 
at times would mention that it is Jayyéd’and ‘mugqarib’ according to al-Bukhari and 
what Muslim mentioned in the second category in his introduction. This is what 
Imam Ahmad meant by da ‘f in his saying: “The weak (da 7f) hadith is more 


beloved to me than the opinions of men.” 


The second category, rejected, is every that showed its flaws such as 

the munkar narrations. This is whether or not it came from trustworthy or weak 
narrators. This is also the narrations of liars and abandoned reporters and whoever 
has very bad errors, even if he was righteous. 


Narrated by one who is upright and precise from one like himself, 
reliable in his accuracy and conveyance. 


For one to be trustworthy (thiqah) in transmission revolves around two matters: 


1. Truthfulness (sidq) 
2. Precision (dabt) 


Based on this there are three branches. First, that which the later scholars (a/- 

muta akhkhirun) mentioned from the condition of a narrator other than the 
preceding two matters is not right, like their saying that he should be free from 
shameful behaviors and actions culturally unacceptable, etc. If a narrator is truthful 
and precise, his hadith is authentic. Second, that the innovator, whatever his 
innovation may be, if was truthful and precise, then, his hadith is accepted; and he is 
trustworthy with regards to narration. This is what the earlier scholars acted upon. 
Third, what is related from some of the leading scholars in abandoning some people 
of innovation and not narrating from them and so on is not from the aspect of 
maligning the authenticity of their narrations. But rather, it is from the aspect of 
maligning their path and warning from their innovations. This is only understood 
when we merge between their statements and actions; for indeed, they authenticated 
many narrations from the people of innovation. And in the two compilations of 
authentic reports (sabihayn — i.e., al-Bukhari and Muslim) there contains numerous 
narrations from them. They were accepted and used as evidence. Thus the topic of 
integrity vis-a-vis reporting is not from the point of integrity vis-a-vis testimony, 
judgment, leadership, marriage, etc. 


And the known hasan is routes with men not as famous as 
the sahih. 


‘Hasan’ according to the earlier scholars comes in different ways: 


1. Similar to the Aasanas per the later scholars. Therefore, this category is from 
the categories of the authentic in this respect. However, this usage is scarce. 

2. Gharib.\When a narration would be gharib(i.e., coming through one narrator 
somewhere in the chain) the earlier scholars would label it ‘hasan? And most of 
the time, these types of gharibnarrations are not authentic. 

3. Hasanaccording to the terminology of at-Tirmidhi (rahimahullah). It has three 
conditions that he clarified at the end of his book A/-/am/: They are: 

1. That no one in its chain of narration is accused of lying. 
2. That it is narrated from another route. 
3. That it is not anomalous, i.e., erroneous. 


Because of this, at-Tirmidhi classifies [the narration] of a weak narrator 

as ‘hasan’ due to him not being accused of lying. Likewise, [because of that] he 
classifies the disconnected and mursal narrations as ‘hasan’. [have tens of examples. 
Hence the following up of the later scholars after at-Tirmidhi by saying: “Classified 
as hasan by at-Tirmidhi and it is not like he said,” or, “and it like he said,” is not like 
they say because at-Tirmidhi is in one valley, while they are in another. He can only 
be criticized if he opposes the conditions he stipulated concerning the hasan hadith, 
such as him classifying a hadith of someone accused of lying as hasan, or it did not 
being related from another route, or it was anomalous. But holding the terminology 
of at-Tirmidhi upon the terminology of the later scholars is a mistake. 


Benefit: It is clear to me through scrutiny and research that the levels of authenticity 
as determined by at-Tirmidhi are upon these: 


Hasan sahih 

Hasan sahih gharib 
Hasan 

Hasan gharib 
Gharib 
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Everything that falls below the level of hasan, then it is da ‘if; and it 
is has many categories. 


Like what preceded, it is necessary to differentiate between the intent of the earlier 
scholars by usage of ‘hasan’ — and it is of the types of weak [hadith] that is accepted — 
and that of the intent of the later scholars by it, as it is of the types of authentic 
[hadith] according to them. 


Benefit: It has become famous that the first to mention the term ‘hasan’ is at- 
Tirmidhi (vahimahullahu ta'ala); and perhaps he is the first to make it well-known. 
However, he mentioned it a lot from his teacher al-Bukhari (rahimahullah) in 47- 
‘lal al-Kabir. The teacher of al-Bukhari, “Ali ibn al-Madini, mentioned it in his 4/- 
Tlal, also. Imam Ahmad mentioned it, alongside ibn Mubarak and others. 


Another Benefit: The weak hadith is of two types, like what preceded: accepted 
and rejected. The accepted is what falls below the level of authenticity but has no 


clear fault; and it is of varying levels. It could be close to the authentic, and it could 
be close to the rejected. All depending on what surrounds it from examination and 


so on. 


And I would like to point out that the later scholars are very lenient in their 
authentication of weak narrations when they are narrated from a number of routes. 
Although until this hour I have not found a single instance of someone from the 
leading earlier scholars who authenticated a hadith wherein all of its routes are weak 
simply due to having a number of routes. But, no doubt, what has multiple routes is 
stronger than that which does not come except from one route. Nonetheless, it 
remains weak. And Allah (ta ‘a/a) knows best. 


